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Any discussion about Europe and the Jews is already fraught with impossibility of 

forever present voiceless bodies. According to Hannah Arendt the destruction of the 

Jews is insolubly embedded in European history as a whole. The fact that the Jews 

were particularly singled out became a personal problem for every human body.  

Atomization reached an ultimate form and people were trapped in their biological 

nature. Statelessness was the ultimate manifestation of worldlessness, whose logical 

end is elimination of the intimate body. (Ardent Hannah, The Jewish Writings, 

Jerome Kahn and Ron H. Feldman ed. Schocken Books, 2007, lxvii). 

Facing National Socialism and Hitlerism Emmanuel Levinas reflected in 1934 on the 

emerging barbarism as something that surpasses common disorder or madness, as a 

basic growing feeling that harbor a philosophy that expresses the soul's principal 

attitude towards bodily existence, posing questions about the very principle of 

civilization were the sovereign makes himself the beast in the name of his autonomy. 

(Derrida, The Beast & the Sovereign, 61, 76).  

Political freedoms, wrote Levinas, do not present the full scope of freedom that 

Western civilization signifies as the spirit of human destiny of an absolutely free man 

in relations and actions with the world. (Levinas , Critical Inquiry, 1990, p.64). This 

proclaimed freedom, has been promised to be achieved by tearing the bedrock of 

natural existence. The whole philosophical and political thought of modern times 

tends to place human spirit on a plane that is superior to reality and creates a gulf 

between man and the world. To become conscious of one's social situation is to free 

oneself from reality. Having a body means tolerating it as an object of the external 

world. The body is an obstacle. It breaks the free flight of the spirit and drags it back 

down to consider and overcome earthly conditions. This eternal strangeness of the 

body in relation to us nurtured modern liberalism.  



When the materialists replaced the self with the body it was at the price of the 

negation of the singular spirit of man. They placed the body in nature, and accorded 

it no exceptional standing in the Universe. 

But the body is not something foreign to the spirit or an inferior level and a stage to 

be overcome. The body is closer and more familiar to the self than the rest of the 

world and controls the personal psychological life, activities and identity. The body 

with the notion of its inevitability is more than an object of spiritual life. It is its core. 

The mysterious urgings of the senses, the appeals of the past, of heredity for which it 

serves as vehicle of sovereign self were man's essence do not lay in freedom but in a 

kind of bondage. It means becoming aware of the inevitable original chain that is 

unique to our bodies, and accepting this chaining. 

From this point, the every social structure that announces emancipation with respect 

to the body, without being committed to it, is suspected of being a betrayal. The 

forms of a modern society founded on the harmony established between free wills 

will seem not only fragile and inconsistent but false and deceitful. 

At the time when Levinas wrote these reflections the most horrific assault on the 

body and humanity advanced its political and industrial mechanism. Nazism gates 

closed upon European and North African Jewry, and actual warning signs were 

countered by a tragic trap. The Jews, writes Shlomo Aronson, became an obstacle on 

the road to destroying the German machine, which in fact was destroying them, 

while being blamed by the engineers of that machine for the efforts undertaken by 

the allied parties to destroy the German state altogether.  

The July 1938 Evian conference underscored the unwillingness of worldwide 

countries to shelter Jewish refugees (Marrus 170-172) and with Arab objection to 

allow Jewish refuge in British Mandated Palestina the trap materialized. Any 

deliberate step to save them during the war or halt their genocide was presented by 

all sides as a negative act against the perish Jews real interests.(Aronson)  



The collapse of the defenseless body fissured the imagined walls of being and 

inscribed upon existence a disastrous possible impossibility overflowed with 

bodiless, voiceless dispersion.  

In the late 1980s the young Hebrew poet, Hezi Leskli, wrote: 

I have four brothers that were born dead 

and they call me to return. 

I betrayed them when I was born and defected into the world. 

They long for me and I for them. 

They cannot return to me but I can 

return to them. "Come come," 

They call me, "We will be a unified dead team, 

a secure family that does not give up a bite"  

Leskli, born 1952, in Israel, was the only son, but not, of elderly Holocaust survivor 

parents originally from the Czech Republic. His father lost his first wife and child 

during the Shoah and his Holocaust survivor mother experienced a series of 

miscarriage before his birth. He was 44 years old when he died of AIDS in May 1994.  

His defection into life reflects a living calamity that already took place. A mysterious 

betrayal that cast shadow upon any intended presence.  

Sometime in the second half of 1944, as the war in Europe drew to a close, Jean-Paul 

Sartre noticed that in discussions about postwar France, the imminent return of 

French Jews deported by the Nazis was never mentioned. Some of the speakers, he 

guessed, were not pleased by the prospect; others, friends of the Jews, thought it 

best to be silent. Neither they nor Sartre knew yet how many of the deported Jews 

would never return. (Sartre, v) Secretive repression already formed its undercurrent 

terms of an imagined liberation.  



Paul Celan poetry, writes Derrida, never ceased encrypting what annihilates or 

threatens to destroy even the possibility of bearing witness to annihilation (Derrida, 

Shibboleth For Paul Celan, p. 67-68) No one / bears witness for the / witness, wrote 

Celan (Paul Celan, "Ashglory" from Breathturn Into Timestead, 2014 by Paul Celan.  

Farrar, Straus and Giroux). 

The secret exceeds the concept of the sovereign. No individual, and no collective—

not even the collective known as enlighten, democratic humanity—can contain or 

control trickery as such. No sovereign can master it, or surrounded it with a wall so 

as to limit its motion (Barbur, about Derrida and Celan 122).  

"During the occupation", Sartre writes in actual time "the democrat was profoundly 

and sincerely indignant at the anti‐Semitic persecutions, but sighed from time to 

time: 'The Jews will come back from exile with such insolence and hunger for 

vengeance that I am afraid of a new outburst of anti‐Semitism.' What he really 

feared was that the persecutions might have helped to give the Jew a more definite 

consciousness of himself. 

The anti-Semite reproaches the Jew with being Jewish; the democrat reproaches him 

with willfully considering himself a Jew. Between his enemy and his defender, the 

Jew is in a difficult situation: apparently he can do no more than choose the sauce 

with which he will be devoured (Sartre, 41) 

There was no actual revenge but existence bears the menace of bodiless 

singularities. European democratic peace itself, says Jean-Claude Milner, was the 

result of nothing less than the extermination of the European Jews. A Europe unified 

in peace and democracy, was rendered possible after 1945 for a single reason: 

because, due to the Nazi genocide's success, the European territory found itself rid 

of the people that formed the obstacle to realizing its dream (Rancière, Jacques. 

Hatred of Democracy, trans. Steve Corcoran. London: Verso, 2006, p.4) 

According to Milner, talk about the crisis of Europe, its problems, or even its ruin, is 

far too little to describe the cry of a stillborn Europe, or one born after the death of a 

part of itself, and which no longer knows how to live, because of this fact, except as a 



ghost. How can we recover from that? What reconciliation, what union, what 

Constitution, can mend the gap that is the absence of the six million murdered Jews? 

(Levy, Bernard-Henri (2008-09-15). Left in Dark Times: A Stand Against the New 

Barbarism. Random House Publishing Group. Kindle Edition 1853-1857) 

The essential possibility of elemental evil, says Levinas in 1990, which can be led by 

logic is not sufficiently insured against by Western philosophy. This possibility is 

inscribed within the ontology of a being concerned with 

 being and still threatens as dominating transcendental that before all else wishes to 

be free and thinks itself free. One must ask himself if idealism is all what is needed to 

achieve an authentic dignity for the human subject. Does the subject arrive at the 

human condition prior to assuming responsibility for the other in the face of the 

other man, his neighbor in the original "site" of living? (Levinas, Critical Inquiry, 1990, 

63) 

The democrat says Sartre, like the scientist, fails to see the particular case; to him 

the individual is only an ensemble of universal traits. It follows that his defense of 

the Jew saves the latter as man and annihilates him as Jew (Sartre, 40) This means 

that he wants to separate the Jew from his religion, from his family, from his ethnic 

community, in order to plunge him into the democratic crucible whence he will 

emerge naked and alone, an individual and solitary particle like all the other particles 

(Sartre, 40)  

Jewish authenticity consists in choosing oneself as Jew—that is, in realizing one's 

Jewish condition. The authentic Jew abandons the myth of the universal man; he 

knows himself and wills himself into history as an historic and damned creature; he 

ceases to run away from himself and to be ashamed of his own kind (Sartre, 98) A 

Jewish universalism, Levinas suggests, would hinge on awareness that the world is 

not homogeneous. It is, thus, my particularity that makes me responsible for the 

entire universe and, thus, a witness to the universal ( Sarah Hammerschlag. The 

Figural Jew Kindle Locations 2898-2900) 



The frame of understanding of earthly limits upon sovereignty and universality 

where the enigmatic exceeds the oneness will to control (Barbour, 119) outline a 

kind of relational walls-non-walls processes immersed in abyssal trace of differed 

need for autonomy. A dialogic trace that can acknowledge the wrongs committed in 

the political sphere without returning to a politics of ethnic essentialism where 

morality is built on the morally pristine position of victimhood (Sarah Hammerschlag, 

Kindle Locations 315-317) 

------------------------------------------------------------------------------------------------------------- 

 

Non Walls Curatorial Processes 

 

- It is from a white stained diasporic inauthenticity as minority that an 

authentic Jew had to be created. What characterizes the inauthentic Jews, 

according Sartre, is that they deal with their situation by running away from 

it; they have chosen to deny it or to deny their responsibilities, or to deny 

their isolation, which appears intolerable to them. (Sartre, 66( 

 

- A new autonomous situation was created where diasporic inauthenticity 

transforming to an imagined authenticity. This new sovereign condition may 

alter a defenseless condition but did not gain Middle Eastern ground. 

 

- Babel tower, Derrida, a democracy to come – relational singularities -  

irreducible multiplicity of tongues -  impossibility of totalizing a unified and 

universal genealogy - Tongues are scattered, confounded or multiplied with 

violent singular forbidding of a universal language. Democracy and perhaps 

politics itself can be nothing other than the negotiation - refuse both the 

universalizing and particularizing options and raise the possibility of living in 

common. 

 



- Resists reemerging Badiou's alternative, which, again, treats ethnic and 

cultural difference as an obstacle to be transcended, or at the very least 

ignored, in the name of an overarching truth.  For Badiou, the only viable 

future for Israel is to shirk its Jewish particularism, to take leave of the 

restrictions of the predicate “Jew” and to serve as a site for a new 

Universalist egalitarianism. In contrast to Badiou, who wants to traverse the 

fantasy as quickly as possible, to establish the torsional conversion from the 

Symbolic to the Real, Milner insists on the site of the Imaginary itself as what 

mitigates the torsion. Milner accepts the erroneous nature of the 

Imaginary—it is unfounded, based on pure semblance of properties rather 

than anything essential or scientific—and yet insists all the same that it 

functions as a necessary stopgap to the terror that results from the Real and 

the Symbolic’s complicity (Knox Peden, 133). 

 

- Derrida - A commitment to futurity a notion that shares territory with his 

own concept of messianicity. But his messianicity is a commitment to a 

welcoming of what cannot be known and is not knowable. An experience 

heterogeneous to any report or to any horizon of waiting as such, that is to 

say to any stabilizing theorem as such. Holding on to the term democracy in 

the name of what he recognizes as democracy's internal drive toward 

deconstruction, which arises out of the dualing and irreconcilable principles 

of equality and respect for singularity at its heart - "democracy to come" that 

provides "a principle against which any state which claims to be democratic 

may be judged.... Democracy and perhaps politics itself can be nothing other 

than the negotiation within countable categories, in the name of an 

undeconstructable limit. 

 

- Non Walls - Yavne - Ramat Eliau –  Neve Tzedek gallery processes – Um el 

Fahem – The Journey Petach Tikva – The school as a cultural campus – local 

testimony – middle East bondage –responsibility – identity – Arab Jewish – 

dialogue with Europe.  

 



- Hall Foster: "Anti-aesthetic" signals that the very notion of the aesthetic, its 

network of ideas, is in question here: the idea that aesthetic experience 

exists apart, without "purpose," all but beyond history, or that art can now 

effect a world at once (inter)subjective, concrete and universal a symbolic 

totality. Like "postmodernism," then, "anti-aesthetic" marks a cultural 

position on the present: are categories afforded by the aesthetic still valid? 

For example, is the model of subjective taste not threatened by mass 

mediation or that of universal vision by the rise of other cultures? More 

locally, "anti-aesthetic" also signals a practice, cross-disciplinary in nature, 

that is sensitive to cultural forms engaged in a politic (e.g., feminist art) or 

rooted in a vernacular that is, to forms that deny the idea of a privileged 

aesthetic realm (Foster, 1983, XV, Anti Aesthetic) 

 

- Jacques Rancier:  Aesthetics meant equality because it meant the 

suppression of the boundaries of art. And it meant equality because it meant 

the constitution of Art as a separate form of human experience. These two 

equalities are opposed, but they are also tied together (Communities of 

Sense Kindle Locations 468-471). Doing art means displacing the borders of 

art, just as doing politics means displacing the borders of what is recognized 

as the sphere of the political (Communities of Sense Kindle Locations 631-

637). The political act of art is to save the heterogeneous sensible that is the 

heart of the autonomy of art and its power of emancipation. The community 

of sense at work in that politics of aesthetics is a community based on both 

the connection and disconnection of sense and sense. Its separateness 

"makes sense" to the extent that it is not the refuge of pure form. Instead, it 

stages the very relationship of separateness and inseparateness. The 

autonomous perfection of the work has to disclose its own contradiction, to 

make the mark of alienation appear in the appearance of reconciliation 

(Communities of Sense Kindle Locations 483-494). 

- Nicolas Bourriaud:  the role of artworks is no longer to form imaginary and 

utopian realities, but to actually be ways of living and models of action within 

https://www.google.co.il/url?sa=t&rct=j&q=&esrc=s&source=web&cd=1&cad=rja&uact=8&ved=0CB4QFjAA&url=https%3A%2F%2Fen.wikipedia.org%2Fwiki%2FNicolas_Bourriaud&ei=y3-GVbv2G-rG7AaFk6ywCA&usg=AFQjCNGHPOlV80tcE-hqTvz7wairsvWWvg&sig2=3PNqfPoZBlpktoArhV-XmA&bvm=bv.96339352,d.ZGU


the existing real, whatever the scale chosen by the artist. (Relational 

Aesthetics,13) 

 

 

The erroneous nature of the Imaginary in need of necessary stopgap results from the 

Real appears, as a cycling body of singularity, as a particular unique event and 

repeatable moment of a signature. The reference that carries it beyond itself, toward 

the other or toward the world, opens the body to things other than itself (Derrida 

Shibolet, 66). Loaded with enigmatic Imaginary possibility that always remains open, 

and inexhaustible the poetry of Celan, never ceased encrypting (sealing, unsealing) 

references (Derrida Shibolet, 67) that presents a possibility as condition of its 

impossibility. It speaks to the other by keeping quiet, keeping something quiet from 

him (Derrida Shibolet, 96).The secrecy built into time—it is both singular and plural 

at once. It entails an instant, an event, a here-and-now that is also not presence that 

is always already marked by its future return. While also lost forever, every time of 

day also returns with each turn of the globe. (Charles Barbour, 123-124) 

Time cycle the bodiless from a place of no return. Holocaust survivors' books capture 

the here-and-now of disappearance. Many survivors did not tell their stories. Many 

could only late at life after retiring and becoming grandparents. In June 1st 1942, in 

Krakow Ghetto, writes one survivor, he was separated from his family: His father, 

mother and brother who were deported to Belzec concentration camp. The day 

before, May 31st, the Ghetto males were ordered to an SS deportation roundup. that 

People already knew the deportations death verdict. Watching carefully the SS 

officer in charge of his family designated line a sense of horror filled him. The officer 

ignored desperate pleas and automatically cancelled Ghetto permits. He also noticed 

that another line where another SS officer listened to people requests. In a split of a 

second, taking a great risk, the 15 years old boy, skipped a line and his Ghetto permit 

was renewed. It was the last night that he spent with his family. The following 

morning he accompanied his father, mother and brother to the deportation site. It 

was his birthday. Just before reaching the deportation gate area his father that 



Judaism before meant nothing to him and lived assimilated secular German life, 

taught languages in a German high school, completed his academic studies in 

Breslau/Wroclaw and adopted well-mannered and reserved behavior, confronted 

the nearby Gestapo officers with raging contempt and screamed at them "cruel 

murderers, despicable criminals". The Gestapo people pulled out there guns and 

only due to the Jewish "police" immediate bloodshed was prevented. They pushed 

him and others toward the gate and into the deportation area. His father desperate 

battle cry, he writes, never fades, neither the fact that the separation from his family 

happened on his birthday that left an open, inexhaustible encrypting, sealing, 

unsealing ticking in time. He never celebrated birthday. 

Alone he returned to the Ghetto room and stayed there lonely and fearful. After a 

while he heard heart breaking sobs behind the door. I was his weeping mother 

accompanied by a Jewish policeman that left immediately. She was exhausted and 

could not hold her crying and shaking body. Her tortured face expressed terror; her 

eyes were red and swollen, she could not and did not say a word. Something horrible 

took place but she was paralyzed and tormented telling more than thousands words. 

Sobbing speechlessly she looked into his eyes while he tried to calm her cry. After a 

while she washed her face and said "let's go". They hugged and kissed at the 

deportation gate and never met again.  

Her shuttered speechlessness reverberate Primo Levi in The Drowned and the Saved, 

"We the survivors are not the true witnesses…we are those who….did not touch the 

bottom. Those who did so, those who saw the Gorgon, have not returned to tell 

about it or have returned mute, but they are… the submerged, the complete 

witnesses the ones whose disposition would have general significance. They are the 

rule, we are the exception….We who were favored by fate….tried to recount not 

only our fate but also that of the others, indeed of the drowned."(Primo Levi, The 

Drowned and the Saved, 1988, 83-4)  


